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Abstract. The article focuses on the development of the network of convents (female mon-
asteries) in the Kyivan Uniate Metropolitanate from the time of the Union of Brest (1596) to
the first half of the 19th century. The first communities of Uniate nuns appeared within the
Grand Duchy of Lithuania at the beginning of the 17th century. Unlike the men, they were
not united in a single Order but were subordinated to the local bishop. The second half of the
17th century, with its almost continuous wars and internal conflicts in the Polish-Lithuanian
Commonwealth, negatively impacted the development of monastic communities. Favourable
circumstances for the Uniate Church and its monasticism emerged only in the late 17th and
18th centuries. During this period, three eparchies (dioceses) of the Kyivan Orthodox Metro-
politanate joined the Union. Along with the bishops, numerous monastic communities located
in these areas accepted the Union. However, between the 1730s and 1760s, there was a gradual
dissolution of small convents. One of the main reasons for this was the implementation of the
decisions of the Synod of Zamos¢ (1720). The suppression of the Uniate female communities
after the three partitions of the Polish-Lithuanian Commonwealth was continued by the
Russian authorities, albeit for different reasons. At the end of the 18th century and in the first
half of the 19th century, all convents in the Russian Empire were suppressed.
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of the convents.
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Straipsniai

Anotacija. Straipsnyje daugiausia démesio skiriama motery vienuolyny tinklo raidai
Kyjivo unity metropolijoje nuo 1596 m. Bresto baznytinés unijos iki XIX a. pirmosios pusés.
Pirmosios unity vienuoliy bendruomenés Lietuvos DidzZiojoje Kunigaikstystéje atsirado
XVII a. pradzioje. Skirtingai nei vyry atveju, jos nesudaré vieno ordino ir buvo pavaldzios
vietos vyskupui. XVII a. antroje puséje nenutrikstantys karai ir vidaus konfliktai Abiejy Tauty
Respublikoje neigiamai paveiké unity vienuolyny raida. Palankios salygos Unity Baznyciai ir
jos vienuolynams susiklosté tik nuo XVII a. pabaigos. Per §j laikotarpj prie Unity Baznycios
prisijungé trys Kyjivo ortodoksy metropolijos eparchijos (vyskupijos). Kartu su vyskupais prie
Unity Bazny¢cios prisijungé ir daugybé Siose vietose jsikiirusiy vienuolyny. Taciau nuo 1730
iki 1760 m. mazi vienuolynai pamazu nyko. Viena i§ pagrindiniy to priezas¢iy buvo 1720 m.
ivykusio Zamostés sinodo sprendimy jgyvendinimas. Unity motery vienuolyny slopinima po
trijuy Abiejy Tauty Respublikos padalijimy tesé Rusijos imperijos valdzia, tiesa, dél skirtingy
priezasciy. XVIII a. pabaigoje ir XIX a. pirmojoje puséje Rusijos imperijoje buvo likviduoti
visi unity vienuolynai.

Esminiai zodzZiai: vienuolynai, vienuolés, Unity Baznycia, Kyjivo metropolija, vienuolyny
fundacijos, vienuolyny uzdarymas.

Introduction

In the early modern period, there were numerous religious houses (both Roman
Catholic and Uniate) existing in the territory of the Grand Duchy of Lithuania, which
after the Union of Lublin (1569) became an integral part of the Polish-Lithuanian Com-
monwealth. These communities were an important part of the sacred space of many
cities in those lands. However, our knowledge about the convents (female monasteries)
of the Kyivan Uniate Metropolitanate in the modern Lithuanian and Belarusian lands
is still quite limited.

In the second half of the 19th and early 20th centuries, researchers, mainly church
historians, paid attention to these religious houses for the first time. There are brief
sketches of the history of these convents contained in popular historical and statistical
studies of the time (Nikolai Truskovskiy, Vasiliy Zverinskiy, and Leonid Denisov).!
Unfortunately, none of these monastic centres received a separate historical mono-
graph. For example, Joseph Shcherbitskiy, in his study of the Holy Trinity Monastery

' TPYCKOBCKWM, Hukonait. Micmopuxo-cmamucmuueckoe onucarie Murckoil enapxiu. CaHKTIETep-

6yprb: Tunorpacdis gyxoBHaro sxypHana,,Crpanuuks, 1864; 3BBPYHCKIN, Bacuniit. Mamepians ons
UCOPUKO-MON0ZPaAPUUecKo20 U3Cab006aHis 0 NPAOCIABHBIXD MOHACMbIPAXD 65 Poccitickoti umnepiu.
C.-Tletep6yprp: Tunorpadis B. Besobpasosa, 1890, t. 1; JEHVMCOBD, Jleonuns. IIpasocnasHuvie
monacmuipu Poccitickoti umnepiu. Mocksa: uspanie A. JI. Crynnna, 1908.
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in Vilnius, focused on the men’s community, and mentioned the nuns only in passing.
At the beginning of the 20th century, Jan Marek Gizycki, also known by his pseud-
onym “Wotyniak’, in his essay “Z przeszlosci Zakonu Bazylianskiego na Litwie i Rusi”
briefly presented the history of the most famous Uniate convents in the Grand Duchy
of Lithuania - in Hrodna, Minsk (Holy Spirit), Minsk (Holy Trinity), Vilnius, Orsha,
Polatsk, Vitsyebsk, and Pinsk.’ Paradoxically, this work has not yet lost its relevance.

The first synthesis specifically devoted to female monasticism of the Kyivan-Christi-
anity tradition in the early modern period was the monograph of Sofia Senyk “Women’s
Monasteries in Ukraine and Belorussia to the Period of Suppressions” (1983).* Unable
to conduct a source heuristic in the archives of the Communist Bloc countries, the
authoress was forced to use only published documents. Relying primarily on Russian
archaeographical publications of the 19th and early 20th centuries, Sofia Senyk inev-
itably had to focus on Orthodox and Uniate convents from the Grand Duchy of Lith-
uania. Her monograph, as well as previously published studies, were based primarily
on documents issued during the existence of the Russian Empire. Among them, it is
worth noting “AxTbl, n3gaBaemble Bunenckoro Apxeorpagpudeckoro kommucciero” and
“VlcTopuKO-10pUaMYecKyie MaTepuasbl, U3BJIeYeHHbIE U3 aKTOBBIX KHUT I'yOepHUit
Bure6ckoit u Morunesckoir”.’

As shown by the study of the contemporary Belarusian historian Fedor Charniavsky,
which concerned the foundation of the Holy Trinity convent in Minsk,® only a thorough
study of archival materials will allow researchers to present a more complete picture of
the functioning of Uniate convents in these territories in the early modern period. In
our opinion, the most promising for further study are the fonds of castle and land court
files, magistrates, and church consistory, which are stored in the National Historical
Archives of Belarus in Minsk, the National Historical Archives of Belarus in Hrodna,
the Lithuanian State Historical Archives, and the Russian State Archive of Ancient Acts.
Unfortunately, with the exception of the Lithuanian archival collections, the fonds from
the archives of Belarus and Russia are not available to Ukrainian researchers. Therefore,

> IEPBUIKIN, Ocun. Bunenckiii Cesmo-Tpouyxiii monacmoips. Bunbha: tunorpadis IyGepHckaro
npaBieHid, 1885.

3 WOLYNIAK (GIZYCKI, Jan Marek). Z przesztoéci Zakonu Bazylianiskiego na Litwie i Rusi. Przewodnik
Naukowy i Literacki. Dodatek miesigczny do ,,Gazety Lwowskiej“, 1904, t. 32, p. 65-82, 157-172,249-268,
353-360, 449-463.

*  SENYK, Sophia. Women’s Monasteries in Ukraine and Belorussia to the Period of Suppressions. Roma:
Pontificio Istituto Orientale, 1983.

> Axmol, usoasaemvle Bunernckoio Apxeoepaguueckoro kommucciero. Binmpna: Tunorpadis A. C. CpipknHa,
1878, t. 9; Binbna: Tunorpagia A. C. CoipknHa, 1889, t. 16; VMcmopuxo-topududeckie mamepianvl,
u3enedeHHbvle U3b AKMOBbIXD KHUY 2ybepHiil Bumebckoil u Moeunesckoii. Pen. Anexcanyp Ca3oHOB.
Bure6ckb: Tunorpadis rybepHckaro npasjeHis, 1871, Bbim. 2; Pex. Imutpnit JoBramio. Bute6cks:
I'y6epHckas Tuno-JInrorpadis, 1901, Bem. 29.

¢ YAPHAYCKI, ®enop. 3acnasanne Menckara Csra-Tpaelikara »kaHouara MaHacTbIpa ¥ KaHTIKCI[e
¢dyHpaubIiHal A3elfHaCIi )KOHKI MeHCKara 3eMckara micapa MapeiHbl Bsoxasiv (1630-1650-5 rr.).
Apxisaporyc. 360pHik HABYKOBbIX nasedamieHHsy i apmoikynay, 2022, o 20, ¢. 201-210.
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a discovery for us was the collection of documents on the history of the Vilnius convent,
which is kept in the Central State Historical Archives of Ukraine in Lviv.”

Given certain limitations in access to archival sources, the purpose of this pub-
lication is only to present a general overview of the development of the network of
Uniate convents in the Grand Duchy of Lithuania from the Union of Brest (1596) to
the suppression of monastic communities in the Russian Empire in the first half of
the 19th century. We hope that this article will be an impetus for further research on
women’s monasticism in these lands.

Female Orthodox monasticism on the Ruthenian lands in the
Middle Ages

The first Orthodox monasteries in Kyivan Rus’appeared soon after Prince Volodymyr
the Great adopted Christianity (988); however, monasticism became deeply rooted dur-
ing the reign of his son, Prince Yaroslav the Wise (1019-1054). At this time, in particular,
the Kyiv-Pechersk Monastery was founded, and female monastic communities also
emerged.® Kyiv was one of the main centres of monastic life in Rus’ According to the
sources, there were at least four convents in the city during the 11th to 14th centuries:
St. Irene, St. Andrew (“Yanchyn”), St. Nicholas, and St. Lazarus.’

Female Orthodox monasticism was also widespread in the northern part of Kyivan
Rus; specifically in the modern Belarusian lands. According to later written tradition,
at the end of the 10th century, Ragneda, the wife of Prince Volodymyr the Great and
mother of Prince Iziaslav of Polatsk, took the veil and accepted the name Anastasia.'
One of the most famous monastic centres in the modern Belarusian lands during the

7 IIECTAKOBA, Hina. Konexuisn apxiBy ictopii yHii y ¢oHzi ,[peko-karoauibka MUTPOIIONINYA
KoHcucTopis y JIbBoBi“ B LINTAJI Ykpainu. Cmydii 3 apxisHoi cnpasu ma dokymenmosHascmea, 2001,
t.7,¢.61-65.

8 SENYK, Sophia. A History of the Church in Ukraine. Roma: Pontificio Istituto Orientale, 1993, Vol. 1,
p. 242-297.

®  ITonroe cobpanie pycckuxs nrmonuceti, U30anHoe no svicouatiuiemy nosenrvriio Mmnepamopckoro Apxeo-
epagpuueckoro kommucciero. Pent. Anexceii Illaxmaros. C.-ITetep6ypro: Tumorpadia M. A. AnekcaHaposa,
1908, t.2,c16.139,197; BOBPMHEBA, CBetnana. CBefieHUs CTOYHUKOB O )KEHCKIX MOHACTBIpsAxX KneBa
u YOro-3anagnont Pycu B XI-XIII 8B. In: Yemeepmuii mixcrnapooruil konepec yxpainicmis (Odeca, 26-29
cepnus 1999 p.): llon. ma nosioomn. Icmopis. Oneca, Kuis, JIbBiB, 1999, t. 1, c. 42; BBJIXOBA, Mapus.
Momnacteipu Ha Pycu XI - cepenmnunr X1V Beka. In: Monawecmeo u monacmuipu 6 Poccuu. XI-XX sexa:
Hcemopuueckue ouepxu. Pen. Hura Cuavmyaa. Mocksa: Hayxka, 2005, c. 28; KOTJIAP, Mukonma. AHHa
Bcesonopisua. In: Enyuknonedis icmopii Yxkpainu. Peny. Banepint Cmonint i inmmi. Kuis: HaykoBa gymxka,
2003,t.1,c.90.

1 BOMTOBUY, Jleontiit. Knsasa doba: nopmpemu enimu. bina lepksa: Bumasenn Onexcaunup
[MmonkiBcpkuii, 2006, c. 247; HAMAPDBILKI, Bayacnay. JleTamicHbIA pafaKIfpli MagaHHA pa Parrerny.
In: Benapycika=Albaruthenica. Pen. Agam Manbpgic i inm. Minck: Pap. ras. ,,Tomac Papzimbr®, 1998,
KH. 9, c. 163-169.
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Middle Ages was the convent of the Holy Saviour in Polatsk, founded by St. Euphrosyne
of Polatsk around 1127/1128. At the beginning of the 12th century, there was another
nunnery in this city, next to St. Sophia Cathedral, where Euphrosyne took her monastic
vows.!"! Numerous convents also functioned in the northeastern lands of Kyivan Rus.
An important centre of female monasticism was Novgorod.'

In sources dated to the second half of the 15th century through the late 16th century,
there are only a few references to female monastic communities in the territory of the
Kyivan Orthodox Metropolitanate.”> However, it is quite obvious that the tradition of
monastic life in the lands of the Grand Duchy of Lithuania was not interrupted at that
time. The convent of the Holy Saviour in Polatsk, founded by St. Euphrosyne, did not
cease functioning. There are also preserved references to the convents in Kyiv, Ovruch,
Peresopnytsia, Pinsk, Vitsyebsk, and Mahilyow, as well as in the capital, Vilnius."

The beginnings of Uniate female monasticism. Religious hou-
ses in the Grand Duchy of Lithuania in the first half of the 17th
century

The first Uniate convents in the Polish-Lithuanian Commonwealth, particularly in
its Lithuanian part, appeared after 1596, when the majority of the bishops of the Kyivan
Orthodox Metropolitanate entered into union with the Roman Catholic Church in
Brest. The “cradle” of Uniate monasticism (both male and female) on the territory of
the Commonwealth is considered to be the monastic centre in Vilnius. The key figure in
these processes was the superioress (hegumena) Vasilissa Sapieha, daughter of the pala-
tine (voivode) of Minsk, Bohdan Sapieha, and his first wife, Princess Maryna Kapusta,
a relative of the Grand Chancellor of the Grand Duchy of Lithuania, Lew Sapieha.’
In 1609, she was first mentioned as the superioress of the Uniate convent of the Holy
Trinity in the capital of Lithuania. The beginning of her administration coincided
with the years of confrontation in Vilnius between supporters and opponents of the

CHOMIK, Piotr. Swieta Eufrozyna Polocka i poczatki monastycyzmu na ziemiach biatoruskich.
Bialoruskie Zeszyty Historyczne, 2010, Nr. 33, p. 5-16; APJIOY, Ynansimep. Acsemniya 3 pody Yescnasa:
Egpacinmua Ionaykas. Minck: HaByka i Taxnika, 1989.

EMYEHKO, Enena. YKenckne monacteipu B Poccun. In: Monawecmeo u monacmuipu 6 Poccuu. XI-
XX sexa, Mcmopuueckue ouepku. Pen. Hura Cyaninaa. Mocksa: Hayxka, 2005, c. 248-249.

Since 1458 it covered only the Kingdom of Poland and the Grand Duchy of Lithuania; Muscovite
Metropolitanate appeared in the modern.

4 CHOMIK, Piotr. Zycie monastyczne w Wielkim Ksigstwie Litewskim w XVI wieku. Krakéw: Avalon, 2013,
p. 83, 338, 344-349, 379-384, 389; SENYK, Sophia. Women’s Monasteries in Ukraine and Belorussia to
the Period of Suppressions. Roma: Pontificio Istituto Orientale, 1983, p. 30-31, 37, 40.

LWEPBUIKIV, Ocun. Bunencxkiii Cesmo-Tpouyxiii monacmoips. Bunbha: tunorpadis Iybepuckaro
npaseHid, 1885, c. 130.
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Union, one of the centres of which was the Holy Trinity Monastery.'® She supported
the metropolitan’s vicar and archimandrite Joseph Velamin Rutski, who later became
the head of the Uniate Church."” The normalisation of the religious situation in Vilnius
contributed to the development of the convent. In 1633, Chancellor Lew Sapieha granted
the nuns a manor house (folwark) in Daukshyshki (Oszmiany Naruszewiczowskie).'®

Metropolitan Rutski’s monastic reforms also concerned female monastic communi-
ties. The rules written by this hierarch for Basilian monks were adapted for the needs
of nuns, primarily those of the Vilnius convent, and later subsequently to other com-
munities of the Kyivan Uniate Metropolitanate.”” The reformed centre on Trinity Hill
in Vilnius, headed by the Senator’s daughter Vasilissa Sapieha, attracted the heiresses
of many influential Lithuanian noble families. Catherine Sapieha, Euphrosyne Sapieha,
and Marta Korsak took their monastic vows there.”” The reformed Vilnius convent
became, without a doubt, one of the main centres for Basilian nuns within the Kyivan
Uniate Metropolitanate.

In the second quarter of the 17th century, four Uniate convents were founded
within the Lithuanian part of the Kyivan Uniate Metropolitanate. In the late 1620s, a
female monastic community was founded next to the church of Sts. Borys and Hlib in
Navahrudak.” The first mention of it dates back to 1629. It is mentioned in the docu-
ment regarding the receipt of funds from the metropolitan’s possessions in Navahrudak,
which were to be used for the needs of the army that participated in the Polish-Swedish
War (1626-1629):

co 6 usbywexv Ha npeomrwcmvu, 1 pw3nuxa, 1 nexaps, 4 nepexynujuxoss
U 2 pemecneHHUK06%: Cb 00HUXD, 34 00paujeHieMd MIXo MIbCMD, 201 OHU

Kultiiry kryzkelé: Vilniaus Sv¢. Trejybés sventové ir vienuolynas. Kolektyviné monografija. Moksliniai
redaktoriai: Alfredas Bumblauskas, Salvijus Kulevicius, Thoris Sko¢iliasas. Vilnius: Vilniaus universiteto
leidykla, 2017, p. 69-73.

TATAPEHKO, JTopen. Kano6a urymennn Bacunucsr Canexxanku nepef cynom Buenckoit Marge6yprum
B Mapre 1609 rofja: HECKOJIBKO 3aMeYaHMII 10 UCTOPUM >KEHCKOTO MOHAIIIECTBA BOCTOYHOTO 06psizia B
nepBble ronbl bpecrckoit Yuun. In: Miedzy Rzymem a Nowosybirskiem. Ksiega Jubileuszowa dedykowana
Ks. Marianowi Radwanowi SCJ. Red. Irena Wodzianowska i Hubert Laszkiewicz. Lublin: Wydawnictwo
KUL, 2012, p. 689-700.

LleHTpambHWIT lep>KaBHUI icTOpUYHMIT apXiB YKpainm, M. JIbBiB (Central State Historical Archives of
Ukraine in Lviv, hereafter — IJITAJT), . 201, or1. 46, crip. 429, apk. 35-35 3B.

IYX, Oner. Ipesene6ni nannu: XKinoui uepreui cninonomu J/Iveiscokoi ma Iepemuniniocokoi enapxiii y
pannvomo depruii nepiod. JIbsis: Bugasuuurso YKV, 2017, c. 130-132.

SENYK, Sophia. Women’s Monasteries in Ukraine and Belorussia to the Period of Suppressions. Roma:
Pontificio Istituto Orientale, 1983, p. 129.

At the beginning of the 16th century, the church was built with the support of Prince Kostiantyn
Ostrozky (Konstantinas Ostrogiskis) and Metropolitan Joseph Soltan (KYIIIHSIPOBIY, Anskcangp.
Hogarapopckas bapbicarne6ckas napksa, In: Bazikae kacmea Jlimoyckae: Inuypiknanedvis. Pen. TeHansb
[Mamkoy i irmi. Mirck: bemapyckas Ounbiknanessrs, 2005, t. 2, c. 359).

20

21
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NPOMUBANU, HA HEHCKILL MOHACMBIPYL, 4 Co OpPY2UXD — 34 63AMieMd 65 B0EHHYHO
cnyn6y, — Huueeo He 63:M0.*

There is an assumption that the female monastic centre was founded by the
sub-chamberlain of Navahrudak, Adam Chreptowicz, who was also the founder of
a men’s monastery in this city.? Metropolitan Rutski played an important role in the
foundation, granting the nuns a plot of land next to the church of St. Borys and Hlib.*
Thanks to his efforts, the foundation was approved in 1635 by the Congregation for
the Propagation of the Faith.»

In the mid-1630s, the Holy Trinity convent was founded in Minsk. It was the first of
two Uniate female communities in the city. Its foundress was Maryna Wiazewicz née
Jacynicz, the wife of the clerk of the land court of Minsk, Mikotaj Wiazewicz. We know
that the couple had two sons: Piotr Kazimierz and Jerzy. The elder of them received
a good education and joined the court of Prince Albrycht Stanistaw Radziwill. The
pinnacle of his career was the office of palatine (voivode) of Navahrudak from 1653 to
1658. The younger son, Jerzy, dedicated his life to military affairs and died in 1628 near
Riga during the Polish-Swedish War. Maryna’s husband died in the first half of 1633.
Probably, the deaths of her son and husband were the reason for the noblewoman to
found the Holy Trinity convent in Minsk.*

On October 21, 1635, Maryna Wiazewicz received permission from Metropolitan
Rutski to transfer several plots of land to the suburban Holy Trinity church in Minsk,
where a convent was soon to be established.” In June 1636, the noblewoman sent a
letter to the participants of the General Chapter of the Basilian Order, which took
place in Vilnius, requesting the appointment of a chaplain for the “dopiero nowo” (“just
recently”) founded convent, and received consent.”® On September 5, 1636, the foun-
dation was approved by King Wiadystaw IV, who exempted the monastic community

2 Onucanie 00KYMeHMOBD Apxuea 3anadHopycckuxs yHiamckuxe mumpononumoss. C.-IletepOyprs:
CunopanbHas Tunorpadis, 1897,t. 1, c. 211.

2 TPYCKOBCKUI, Huxkonait. Mcmopuxo-cmamucmuveckoe onucarie Murncrotl enapxiu. CaHKTIIeTEp-
6yprp: Tunorpagis nyxoBHaro >xypHaia ,CTpaHHUKD , 1864, c. 128; RYZEWSK], Grzegoz. Sztabin:
dzieje obszaru gminy Sztabin od czasdéw najdawniejszych do wspolczesnosci. Bialystok, Sztabin: Zaktad
Poligraficzny Offset Print, 2002, p. 76-77.

' Onucanie 00KyMeHMOBb Apxusa 3anadHOPyccKuxs yHiamckuxs mumpononumoss. C.-IletepOyprs:
CunopanbHas Tunorpadis, 1907,t. 2, c. 183.

» Documenta Pontificumn Romanorum Historiam Ucrainae llustrantia (1075-1953). Ed. P. Athanasius
Welykyj, OSBM. Romae: PP. Basiliani, 1953, Vol. 1, p. 499-500.

% JYAPHAYCKI, ®enop. 3acnasanne Menckara Csrta-Tpaelikara »KaHouara MaHacTbIpa § KaHTIKCI[e
¢dyHpaubIiHal A3elfHaCIi )KOHKI MeHCKara 3eMckara micapa MapeiHbl Bsoxasiv (1630-1650-5 rr.).
Apxisaporyc. 360pHik HABYKOBbIX nasedamieHHsy i apmoikynay, 2022, ot 20, ¢. 201-203.

¥ Ibid., c. 203.

% Apxeoepagpuueckiii cCOOpHUKD O0KYMEHMO06, OMHOCAUUXCA Kb ucmopiu Croeepo-3anadHoti Pycu. BuibHa:
Tunorpadis A. C. CpipknHa, 1900, t. 12, c. 40-41.
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from the jurisdiction of secular courts.”” Soon after, the foundress contributed funds
for the construction of the convent buildings, and in 1645, she transferred the estate in
Hrynevychi, along with the manor houses (folwarks) in Chornoruchchia and Derevyna,
to the convent, which she had acquired from the descendants of Maryna Mamonicz,*
the daughter of the famous Vilnius book publisher Lukasz Mamonicz. The first Minsk
superioresses were relatives of the foundress or previous owners of the estate: Olympi-
ada Mamonicz (1637-1640), Euphrosyne Jacynicz (1641-1643), and Marianna Wicka
(1645-1688).%"

The other two religious houses were founded on the initiative of the metropolitans
of Kyiv and with the participation of the nuns from the Vilnius convent. In 1635,
according to the will of Metropolitan Rutski, four nuns, led by superioress Justina
Syruciwna, arrived in Hrodna from Vilnius and settled in one of the buildings next to
the Church of the Nativity of the Blessed Virgin Mary.* In October 1642, Metropolitan
Anthony Selyava visited Hrodna and determined that the convent was located “in a
very cramped” area, and ordered that the Basilian nuns be given the uninhabited plot
of land to the west of the church, in the direction of “the royal castle” Metropolitan
Selyava’s decision was approbated by King Wtadystaw IV in 1646.%

In the late 1640s, on the initiative of this hierarch, another convent was founded
in Minsk, next to the Church of the Holy Spirit, which had been under the care of the
Basilian monks. The foundress of this religious house was Susanna Wilczek, the wife
of Jan Anzelm Wilczek, the castellan of Trakai, and the daughter of Alexander Korwin
Gosiewski, the former palatine (voivode) of Smolensk and Lithuanian Field Quarter-
master. On November 6, 1649, Metropolitan Selyava granted permission to found a
convent next to the Church of the Holy Spirit and to transfer several nuns from Vilnius,
led by superioress Catherine (Eudoxia) Sapieha. In 1651, the foundress gave the nuns
a plot of land in Minsk, which she had purchased from the burgomaster of Minsk,
Philip Zembrytsky. In the same year, the convent also became the owner of a plot of
land purchased from the Minsk burghers Jadwiga Polovynchyna and her daughter
Regina Rozkowska. On March 4, 1652, these grants were confirmed by King John II

¥ Benapycki apxiy. Pen. 3pminep ayrsima. Menck: Beiganbae Benapyckae akapamii HaByk, 1931, t. 3,

BBII. 1, c. 162-163.

Her first husband was the former estate owner, Jarosz Vovchok, and her second husband was Krzysztof

Wicki.

YAPHAYCKI, ®enop. 3acuasanne Menckara CpsaTa-Tpaelkara >kaHouara MaHacTbhIpa ¥ KaHTIKCIle

¢dyHpaubIiHal A3elfHacCIi )KOHKI MeHCKara 3eMckara micapa MapeiHbl Bsoxasiv (1630-1650-5 rr.).

Apxisaporyc. 360pHik HABYKO6bIX NasedamieHHAY i apmoikynay, 2022, bt 20, c. 204.

2 WOLYNIAK (GIZYCKI, Jan Marek). Z przesztoéci Zakonu Bazylianiskiego na Litwie i Rusi. Przewodnik
Naukowy i Literacki. Dodatek miesigczny do ,,Gazety Lwowskiej, 1904, t. 32, p. 67-68; TAPII3EEY,
FOps1. Margabyprekas Tapopusa. TapogHs, Bpommas: Wroctawska Drukarnia Naukowa PAN im.
S. Kulezynskiego, 2008, c. 77.

3 WOLYNIAK (GIZYCKI, Jan Marek). Z przesztoéci Zakonu Bazylianiskiego na Litwie i Rusi. Przewodnik
Naukowy i Literacki. Dodatek miesieczny do ,Gazety Lwowskiej“, 1904, t. 32, p. 68.
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Casimir.** The document states that the request for royal approbation was made by
Kazimierz Leon Sapieha, the Vice-Chancellor of Lithuania and son of Lew Sapieha.*
As noted earlier, the first superioress of this convent was Catherine Sapieha, the former
hegumena of the Vilnius Trinity convent, niece of Vasilissa Sapieha and daughter of her
brother, Pawet Stefan Sapieha, the Vice-Chancellor of Lithuania. She led the convent
until her death in 1676.%

In the first half of the 17th century, the first Uniate convent in the archeparchy of
Polatsk was founded next to St. Sophia Cathedral in Polatsk. We do not have precise
data on the beginnings of the religious house. Uniate Bishop of Chetm Jacob Susza,
in his hagiographic work “Cursus vitae et certamen martyrii B. Josaphat Kuncevicii’,
stated that this convent was founded on the initiative of Archbishop of Polatsk Josa-
phat Kuncewicz: “Virginum monasterium Polociae pauperrimum, propriis adiectis
reformavit et dotavit sumptibus”. According to the same author, during this time, the
number of nuns in the community increased from 12 to 23 over six years.”” Jacob
Susza also mentioned Agata Rusowska, a nun of this convent, who recovered thanks
to her prayers to this hierarch shortly after his martyrdom.*® However, the first docu-
mented mention of the community dates back to 1626, when a Polatsk burgher, Yakiv
Fedorovych Khodyka, in his will ordered to give “the castle nuns” a measure of rye
and a kopa of money.”” In 1637, Jan Pniewski, a court summons clerk (wozny) of
the Polatsk voivodeship, issued a statement declaring that he introduced Superioress
Anastasia Aleksandra Wotkowna and the nuns to the ownership of the convent next
to St. Sophia Cathedral at the Polatsk castle.*” In the middle of the 17th century, Met-
ropolitan Selyava’s niece, nun Teresa Dubieniecka, was living in this convent, and the
hierarch mentioned her in his will.*!

Sources reveal a single case of an Orthodox monastic community joining the
Union. Probably in the 1610s, a convent in Pinsk, located in the southern part of the
Grand Duchy of Lithuania, became Uniate. This occurred during the years of the rule

* Benapycki apxiy. Pen. 3pminep ayrsana. Menck: Beiganbae Benapyckae akapamii HaByk, 1931, t. 3,
BbII. 1,c. 170-171.

* Ibid., c. 171.

36 WOLYNIAK (GIZYCKI, Jan Marek). Z przesztoéci Zakonu Bazylianiskiego na Litwie i Rusi. Przewodnik
Naukowy i Literacki. Dodatek miesieczny do ,Gazety Lwowskiej“, 1904, t. 32, p. 71-72.

7 SUSZA,Jacobus. Cursus vitae et certamen martyrii B. losaphat Kuncevicii, Archiepiscopi Polocen., Episcopi
Vitepscen. et Miscislavien., Ord. D. Basilij Magni. Romae, 1655, p. 53.

% Tbid., p. 106.

¥ Axmol, usoasaemole Bunernckoio Apxeoepaguueckoro kommucciero. Binmbra: Tunorpadis A. C. CbipknHa,
1878,1.9, c. 469.

0 Mcmopuko-topuduueckie mamepianvl, u3sneueHHvle U3s AKMOBbIXd KHU® 2ybepHiil Bumebckoil u
Mozunesckoii. Pex. Imutpuit Toranno. Bure6ckn: TybepHckasa Tumo-JInrorpadisa, 1901, Boim. 29,
c. 16-21.

1 Mcmopuko-topuduueckie mamepianvl, u3sneueHHvle U3s AKMOoBbIXs KHU2o 2ybepHiii Bumebckoil u
Moezunesckoti. Pen. Anexcanpp CasoHos. Bure6ckn: Tunorpadis rybepHckaro npasiieHis, 1871, Bbiin. 2,
C.265.
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of Superioress Euphrosyne (Helena) Tryzna, daughter of Hrehory Tryzna, marshal
of the Slonim district, and Regina, née Sapieha, sister of the aforementioned Vasilissa
Sapieha. After the death of hegumena Lyudmila Wojna, she became the superioress of
the convent in 1617.1n 1633, she received a privilege from King Wadystaw IV, in which
the monarch confirmed her election as hegumena and allowed the community to freely
elect her successor after her death, provided that the convent remained in Union.*

Thus, by the middle of the 17th century, there were seven Uniate convents within
the Grand Duchy of Lithuania. Most of them were founded as Uniate religious houses,
with the exception of the Pinsk convent, which was Orthodox and joined the Union.
The peculiarity of the organisation of Uniate female monasticism was that women’s
communities, unlike men’s monasteries, were not united into a single order, and were
subsequently subordinated only to the local bishop.

Uniate female monasticism in the second half of the 17th and
18th centuries

The second half of the 17th century in the history of the Polish-Lithuanian Com-
monwealth was a time of almost incessant wars and internal conflicts that did not spare
the territory of the Kyivan Uniate Metropolitanate. Those were Khmelnytsky Uprising,
the Swedish Deluge, and the Muscovite-Polish war. The military actions had a negative
impact not only on the political, social, and economic life of the country but also on
the development of religious communities, including monastic ones. Nuns from the
area of the Grand Duchy of Lithuania were forced to abandon their convents, fleeing
the offensive of Muscovite troops. In 1655, after the capture of Hrodna by Muscovite
and Cossack troops, the local Basilian convent and its church burnt down.* The nuns
from Vilnius were also unfortunate. In August 1655, on the eve of the capture of Vilnius
by the troops of Tsar Alexey Mikhaylovich, the nuns decided to leave the city. Fleeing,
they took their most valuable belongings, including “a considerable chest, covered in
iron” with various documents for the Vilnius convent, as well as their manor house in
Oszmiany Naruszewiczowskie. However, the boat in which the sisters were travelling was
fired upon by one of the Muscovite detachments, causing the chest with the privileges

2 HarplaHa/IbHBI ricTapbluHbl apxiy bemapyci (National Historical Archives of Belarus), ¢. 1323, Bom. 1,
crp. 4, apx. 1-3 ags.

# CJIDK, Hatamns. 3 ricropari ITpeicienckari apkssl ¥ lapopgui. XVI-XVIII ct. In: Ipodsercki nanimncecm
XII-XX cm. cm. Mamapoianvt mixcHapoOoraii Hasykosail karngpepanyoi (Ipoona, 7 nicmanada 2008 e.).
Peni. Ansakcanpnpa Cmanenyuyk i Hatamna Ciix. Iponsa, Bemactox: ITTIB (EI'Y), 2008, c. 82.
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to sink in the Neris River.** Little is known about the fate of the community during this
occupation. Some of the nuns found refuge in the Duchy of Prussia.*

The favourable circumstances for the Uniate Church and its monasticism took place
only in the late 17th and early 18th centuries. At that time, two convents appeared in the
eastern lands of the Grand Duchy of Lithuania, within the archeparchy of Polatsk. The
first mention of the convent in Orsha dates back to 1671. In 1697, with the permission
of the Archbishop of Polatsk, Markian Bilozor, and the will of clerk of the land court of
Vitsyebsk, Prince Theodor Lukomski, a convent was founded next to the Church of the
Holy Spirit in Vitsyebsk.”” At the same time, three eparchies of the Kyivan Orthodox
Metropolitanate, which existed within the Crown of Poland, joined the Union: Prze-
mysl (1691), Lviv (1700) and Lutsk (1702). Along with bishops, numerous monastic
communities located in those lands also joined the Union. As a result, there was an
increase in the number of convents of the Kyivan Uniate Metropolitanate.*

However, during the 1730s to 1760s, there was a process of gradual dissolution
of small religious houses in those areas. The implementation of the decisions of the
Synod of Zamos¢ (1720) was one of the main reasons for this. “If there are smaller
convents in the eparchies that don’t have a foundation, then they should be closed, and
the nuns themselves with all their property and money should be transferred to larger
convents”* In the post-Zamos¢ period, the Uniate hierarchs paid special attention to
the nuns’ compliance with the synod’s decisions regarding enclosure. Ignoring these
norms, combined with the poor financial situation of the convents, often led to their
suppression. For example, during the 1750s and 1760s, at least seven female monastic
communities in the eparchy of Lviv ceased to function at the initiative of the local
bishop’s court.”® At the same time, there is no evidence of the dissolution of convents

4 IIOTAJTL ¢. 201, om. 46, cp. 429, apk. 16-16 3B.

* AUGUSIEWICZ, Stawomir. Spis uchodzcow z Wielkiego Ksigstwa Litewskiego w Prusach Ksiazecych w
latach 1655-1656 w zbiorach Geheimes Staatsarchiv Preussischer Kulturbesitz w Berlinie. Komunikaty
Mazursko-Warminskie. 2011,t. 1 (271), p. 108, 114, 125, 126, 151, 152, 166.

Epistolae Metropolitarum Kiovensium Catholicorum Raphaelis Korsak, Antonii Sielava, Gabreelis Kolenda
(1637-1674). Ed. P. Athanasius G. Welykyj, OSBM. Romae: PP. Basiliani, 1956, p. 321.

Bumebckas cmapuna. Pep. Anexcert CanryHoB. Bute6ckp, 1883, t. 1, ¢. 175; IBOPOX, Canowmis. Ioenso
Ha icmopito ma euxoeny OdisnvHicmv CC. Bacunisinok. JIbBiB, 1934, c. 59; WOLYNIAK (GIZYCKI, Jan
Marek). Z przesztosci Zakonu Bazylianskiego na Litwie i Rusi. Przewodnik Naukowy i Literacki. Dodatek
miesigczny do ,,Gazety Lwowskiej“, 1904, t. 32, p. 165.

IYX, Oner. Ipesene6ni nannu: XKinoui uepreui cninonomu J/Iveiscokoi ma Iepemuniniocokoi enapxiii y
pannvomo Oepruil nepiod. JIbsis: Bugasuuurso YKY, 2017, c. 75.

Synodus provincialis ruthenorum habita in civitate Zamosciae Anno MDCCXX Sanctissimo Domino Nostro
Benedicto P. P. XIII dicata. Romae, 1724, p. 111; 3amoticokuti nposinyitinuti cobop Pycvkoi Yritiroi Llepxeu
1720 poky. Ynopsan. Poctucnas Ilapasbko, Irop Ckounnsc, Ipuaa CkounndAc. JIbBiB: YkpaiHChKUIL
KaTONMMLbKMI yHiBepcuteT, 2021, kH. 1: [lianna ma nocmanosu, p. 294.

IYX, Oner. Ipesene6ni nannu: XKinoui uepreui cninonomu J/Iveiscokoi ma Iepemuniniocokoi enapxiii y
pannvomo depruii nepiod. JIbsis: Bumasuunrso YKY, 2017, c. 76-79.
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in the Grand Duchy of Lithuania. In our opinion, this is due to the better material
support of these communities.

Dissolution of convents under the rule of the Romanovs

The second (1793) and third (1795) partitions of the Polish-Lithuanian Common-
wealth, which resulted in significant territories of the Kyivan Uniate Metropolitanate
becoming part of the Russian Empire, had a considerable impact on the situation of
convents in the late 18th and early 19th centuries. In 1793, the following Uniate female
communities existed on the territories occupied by Russia: Hrodna, Yasnohorod, Minsk
(Holy Spirit), Minsk (Holy Trinity), Rizhok, Navahrudak, Nemyriv, Vilnius, Vinnytsia
(Metropolitanate Archeparchy of Kyiv), Vitsyebsk, Polatsk, Orsha (Archeparchy of
Polatsk), Pinsk (Eparchy of Turav-Pinsk), Volodymyr (Eparchy of Volodymyr-Brest),
Dubno, and Korets’ (Eparchy of Lutsk).”! The number of convents may have been
somewhat higher, but the current state of the source base does not yet allow for this
to be presented.

By the middle of the 19th century, all of them had ceased to exist as Uniate convents,
either being converted to Orthodoxy or suppressed. There are two stages in the disso-
lution of the Uniate convents within the Russian Empire. The first attempt to suppress
them or convert them to Orthodoxy occurred in 1795 or shortly thereafter. The second
stage was closely connected with the processes of liquidation of the Uniate Church in
the Russian Empire in the 1830s and 1840s.>*

The first wave of dissolution of Uniate male and female communities primarily
occurred outside the former Grand Duchy of Lithuania, in the Volhynia and Podolia
governorates, at the end of the 18th century, shortly after these lands were annexed
to the Russian Empire. In that time, the nunnery in Korets’ (eparchy of Lutsk) was
suppressed and became Orthodox.” In 1795-1796, three convents on Podolia (Vin-
nytsia, Rizhok, and Nemyriv) were also converted to Orthodoxy.”* In contrast, only
one religious community ceased to exist on the lands of former Lithuania: in 1795, the
Russian local authorities closed one of the two Uniate religious houses in Minsk, the

1 SENYK, Sophia. Women’s Monasteries in Ukraine and Belorussia to the Period of Suppressions. Roma:

Pontificio Istituto Orientale, 1983, p. 11-49.

JIOCD, Banenrtuna. PenipecuBHa nosiruka mapebkoi Pocii oo Yaiitnoi epksu Ha I[TpaBo6GepesxHii

Vkpaini (xinenp XVIII - nepiua nonosuna XIX ct.). Kosuee. Hayxosuii 30ipHuk 3 uepkosHoi icmopii,

2012, Nr. 6, c. 60, 63.

BUIVIK, Bikropis. YperymoBaHHs IpaBOBOTrO CTAaHOBUIIA BAaCH/TIaHCbKMX MOHACTHUPIB Y IIpaBobepexHil

VYkpaini Hanpukiami XVIII - y 30-x pp. XIX ct. Hayxosuii sicnux Bonuncokozo Hayionanvnozo

yHisepcumemy imeni Jleci Yxpainxu, 2011, Nr. 23, c. 39.

3 WOLYNIAK (GIZYCKI, Jan Marek). Z przesztoéci Zakonu Bazylianiskiego na Litwie i Rusi. Przewodnik
Naukowy i Literacki. Dodatek miesieczny do ,Gazety Lwowskiej“, 1904, t. 32, p. 77, 160, 164.
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Holy Spirit, for practical reasons. The nuns were relocated to the Holy Trinity convent,
which was situated in the same city.”

After these events, according to the report of the Roman Catholic Ecclesiastical Col-
lege of January 12,1805, there were twelve Basilian nuns’ communities within the three
newly created Uniate eparchies within the borders of the Russian Empire: Vitsyebsk,
Polatsk, Orsha (Eparchy of Polatsk), Volodymyr, Dubno / Pidbirtsi, Polonne, Yasno-
horod (Eparchy of Lutsk), Vilnius, Navahrudak, Minsk, Pinsk, and Hrodna (Eparchy
of Brest).** Obviously, shortly after that, a small religious house in Yasnohorod, near
Chudniv (Ukraine), ceased to exist, and is not mentioned in the sources.

The final dissolution of the Basilian sisters’ convents took place in the 1830s and
1840s during the suppression of the Uniate Church in these areas. As a result of these
processes, Uniate female monastic communities in the Russian Empire ceased to exist
altogether. One of the first to close was the convent in Volodymyr. After a fire in 1833,
the nuns were relocated to Polonne, and the nunnery itself was closed.”” Apparently, the
religious community in Dubno ceased to exist at the same time.*® In 1834, the convent
in Navahrudak was suppressed, and the nuns were relocated to the former Basilian
monastery in Volna, where they resided for a period.” In the same year, the Holy Trinity
convent in Minsk was dissolved, its buildings repurposed for the city hospital, and the
nuns were relocated to a temporary centre at the former monastery of the Discalced
Carmelites in Myadzyel.® After the Synod of Polatsk (1839), which decided the dis-
solution of the Uniate Church in Russian Empire, the last Uniate convents on modern
Belarusian and Lithuanian lands ceased to exist: in Vitsyebsk (1839), Orsha (1839),
Polatsk (1839), Vilnius (1839), Pinsk (1841), and Hrodna (1843).%' The only active
Uniate (Greek-Catholic) convents remained in Galicia, within the Austrian monarchy.

5 TPYCKOBCKUMW, Hukonait. Mcmopuko-cmamucmuueckoe onucanie Mumnckoil enapxiu.
CankTrretep6yprb: Tunorpadis nyxoBHaro xypHaia ,, CTpaHHUKD, 1864, c. 98.

* RADWAN, Marian. Carat wobec Kosciota greckokatolickiego w zaborze rosyjskim 1796-1839. Lublin: Ins-
tytut Europy Srodkowo-Wschodniej, 2004, p. 84-97; Axmui, usdasaemvie Bunercioro Apxeozpaguyeckoro
kommuccieto. Binbha: Tunorpadis A. C. CeipkuHa, 1889, t. 16, . 74.

7 WOLYNIAK (GIZYCKI, Jan Marek). Z przesztoéci Zakonu Bazylianiskiego na Litwie i Rusi. Przewodnik

Naukowy i Literacki. Dodatek miesieczny do ,Gazety Lwowskiej“, 1904, t. 32, p. 166.

BUIVIK, Bixtopis. YperymoBaHHs IIpaBOBOTO CTAaHOBUIIA BaCW/TIaHCbKMX MOHACTHUPIB Y IIpaBobepexHil

VYxpaini Hanpukiami XVIII - y 30-x pp. XIX ct. Hayxosuii sichux Bonuncokozo HauionanvHozo

yHisepcumemy imeni Jleci Yxpainxu, 2011, Nr. 23, c. 42.

¥ RADWAN, Marian. Carat wobec Kosciota greckokatolickiego w zaborze rosyjskim 1796-1839. Lublin:
Instytut Europy Srodkowo-Wschodniej, 2004, p. 140; Wolyniak (Gizycki, Jan Marek). Z przesztosci
Zakonu Bazylianskiego na Litwie i Rusi. Przewodnik Naukowy i Literacki. Dodatek miesieczny do ,,Gazety
Lwowskiej“, 1904, t. 32, p. 166-167.

% TPYCKOBCKWI, Huxkonait. Mcmopuxo-cmamucmuveckoe onucarie Murncroti enapxiu. CaHKTIIeTEp-
6yprp: Tunorpadis gyxoBHaro xxypHaia ,CTpaHHUKD, 1864, c. 98-99; WOLYNIAK (GIZYCKI, Jan
Marek). Z przesztosci Zakonu Bazylianskiego na Litwie i Rusi. Przewodnik Naukowy i Literacki. Dodatek
miesigczny do ,,Gazety Lwowskiej“, 1904, t. 32, p. 73-77.

§ WOLYNIAK (GIZYCKI, Jan Marek). Z przesztoéci Zakonu Bazylianiskiego na Litwie i Rusi. Przewodnik
Naukowy i Literacki. Dodatek miesieczny do ,,Gazety Lwowskiej“, 1904, t. 32, p. 68, 80, 158, 163, 165-166.
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Conclusions

To summarise, the first convents of the Kyivan Uniate Metropolitanate appeared
shortly after the Union of Brest. The “cradle” of Uniate monasticism (both male and
female) was the religious house in Vilnius. In 1609, the superioress of this local com-
munity of the “venerable ladies” who recognised the authority of the Roman Pope was
Vasilissa Sapieha, a relative of the influential magnate Lew Sapieha. By the middle of
the 17th century, six more Uniate convents had appeared on the modern Belarusian
lands, all in large cities, the centres of the palatinates or districts of the Grand Duchy of
Lithuania. Most often, church hierarchs (Kyiv metropolitans or local bishops) initiated
their founding. Unlike men’s monasteries, female communities were not united into a
single order but remained subordinate to the local bishop, which was a continuation
of the ancient tradition of monastic life.

The second half of the 17th century, with its almost continuous wars and internal
conflicts, had a negative impact not only on the political, social, and economic life of
the Commonwealth but also on the development of religious communities, including
monastic ones. The events of the Muscovite-Polish War (1654-1667) had the most
negative impact on the life of Uniate convents. Many nuns from Lithuania were forced
to abandon their convents, fleeing the offensive of Muscovite troops. Favourable cir-
cumstances for the Uniate Church and its monasticism came only in the late 17th and
early 18th centuries.

After the second and third partitions of the Polish-Lithuanian Commonwealth, the
Russian authorities began suppressing female Uniate communities. By the middle of
the 19th century, all Uniate convents within the borders of the Russian Empire also
ceased to exist. Two stages of their dissolution can be distinguished. The first attempt
to suppress them or convert them to Orthodoxy occurred in 1795 or shortly thereafter.
At that time, most religious houses on the modern Ukrainian lands were suppressed.
The second stage was closely connected with the processes of liquidation of the Uni-
ate Church in the Russian Empire in the 1830s and 1840s and covered primarily the
territory of modern Belarus and Lithuania. At that time, all convents that had existed
before were suppressed.
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Santrauka

Ankstyvaisiais naujaisiais laikais Lietuvos Didziosios Kunigaikstystés teritorijoje egzistavo
daugybé vienuoliy ordiny, kurie po Liublino unijos tapo neatsiejama Abiejy Tauty Respublikos
dalimi. Taciau istoriografija apie Kyjivo unity metropolijos motery vienuolynus dabartinése
Lietuvos ir Baltarusijos teritorijose yra gana ribota.

Vyry ir motery unity vienuolyny religinis centras buvo Vilniuje. Iki XVII a. vidurio
dabartinés Baltarusijos teritorijoje jsikiiré dar $esi unity vienuolynali, visi dideliuose miestuose:
Gardine, Minske (Sv. Trejybés ir Sventosios Dvasios), Naugarduke, Polocke ir Pinske. Skirtingai
nei vyry vienuolynai, motery unity vienuolynai nebuvo sujungti i vieng ording ir liko pavaldis
vietos vyskupui - tai buvo senos vienuolyny tradicijos tasa.

XVII a. antroje puséje nenutrikstantys karai ir vidaus konfliktai Abiejy Tauty Respublikoje
(Chmelnickio sukilimas, ATR-Svedijos karas ir ATR-Maskvos karas) neigiamai paveiké ne
tik ATR politinj, socialinj ir ekonominj gyvenima, bet ir religiniy bendruomeniuy, tarp jy ir
vienuolynuy, raida. Palankios salygos Unity Baznyciai ir jos vienuolynams susiklosté tik nuo
XVII a. pabaigos.

Po antrojo ir treciojo Abiejy Tauty Respublikos padalijimo Rusijos imperijos valdzia
pradéjo slopinti motery unity vienuolynus. Iki XIX a. vidurio visi unity vienuolynai Rusijos
imperijos ribose nustojo veikti. Pirmieji bandymai pavesti juos ortodoksams jvyko 1795 m.
arba netrukus po to. Antrasis etapas buvo glaudziai susijes su Unity Bazny¢ios likvidavimu
Rusijos imperijoje ketvirtajame ir penktajame XIX a. deSimtmeciuose ir pirmiausia apémé
dabartine Lietuvos ir Baltarusijos teritorija.
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